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HKB”H Sent Only Three Malochim —
Michael Gavriel and Rephael --
because Avraham Substituted for Uriel

Inthis week’s parsha, parshas Vayeiroh, we read (Bereishis 18,
1): NW?,010 0105 YANT AND 2w X1 X101 19N 471 19K K
nnbn nnmp‘: AN KM, 1OV DX DWINK AWOW 1M K ey
“IXIX IMNwn YaNa — Hashem appeared to him in the plains of
Mamre while he was sitting at the entrance of the tent in the heat
of the day. He lifted his eyes and saw: And behold! Three men
were standing before him. He saw, and he ran toward them from
the entrance of the tent, and bowed toward the ground. Here Rashi
comments: 1mMvAY XHW P NN N a“apa X'Xn ,n1n o0iny”
DYONYNT K120 ,0°K2 DN 10 XYW 10NN 1ARKIW 09, D NIKA
D'wiIN MnT2 1YY — HKB”H took the sun out of its sheath, so as
not to trouble him with guests; however, upon seeing that he was
distressed by the lack of guests, He brought the malochim to him
in the form of men.

Rashi continues: TNX1,TW NK 2wab TNX ,D'WIN AwHW mm”
WY TAN RSN PRW ,DT7ANK NN MINDIY TAN1 017D NX 7ond
SMmYw 'nw — and behold! Three men — one to bring tidings
to Sarah, one to overturn Sedom, and one to heal Avraham; for
one malach does not perform two missions. We learn from the
Gemoro (B.M. 86a) that the three messengers were none other
than Michael, Gavriel and Rephael. Michael was assigned to bring
news to Sarah; Rephael was assigned to heal Avraham; Gavriel
was sent to destroy Sedom.

Why Did HKB”H Send the
Three Malochim to Avraham?

The purpose of the three malochim’s missions definitely
deserves further examination and explanation. Indeed each of
the three was assigned a specific mission; yet, as we shall see, it
was not really necessary to send malochim for the purposes just

mentioned.

Let us begin with the malach Michael who was sent to bring
tidings to Sarah concerning the future birth of Yitzchak. Was it
inconceivable for her to give birth without receiving the message
from the malach? All of the holy Matriarchs were barren, including
Rivkah and Rachel, and merited giving birth due to the power of
their prayers. Regarding the other Matriarchs, we do not find that
HKB”H sent a malach to inform them of their upcoming births.

Next, let us examine the mission of Rephael, who was sent
to heal Avraham. We find in the Zohar hakadosh (3, 304b) that
whenever HKB”H heals an infirmed person himself — without
the intervention of a malach — the healing lasts forever. Now,
clearly, if Avraham Avinu merited a personal visit from HKB”H,
he was certainly worthy of being healed by HKB”H even without
the intervention of the malach Rephael. Let us have a look at the
passage from the Zohar translated into Hebrew:

RN AVWIND MYWAT KDINT 71 NIKDY AN TYOK 111 nnb”
110, AVWIND 110 YW IR RN KDINT 110 1 7KDY TINY
Sw 12 09w MK Y5 KON AMIN 12w a1 NI A XDIN) 1250w
19N, 15W 172 1700) KOW 0 w1, w1 Yy 1in wr YaN ,a“apn
MK N, NN [MSnna] 0mysh Yax 1 myxv mHw T Momw
PRW AXIDI K1 15W AXI1DIT 1991,09199 M K XD a“apnw
2995 0P XY KT KDINT 11 7KDY 1991, ¥ DWW M2

Although healing is often entrusted to messengers, illnesses
cured by messengers may recur. Illnesses treated by HKB"H,
however, never recur. HKB”H’s remedies are pure and untainted.
This duality explains the seemingly superfluous language: “Heal
me Hashem, so that T will be healed.” When the healing process
is performed by Hashem, it lasts forever; otherwise, it may not.

If we have difficulty understanding why HKB”H sent Avraham
the first two malochim — Michael and Rephael — it is even more
difficult to comprehend why Gavriel was sent to Avraham. In fact,
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the commentaries deal with this latter difficulty at length. Gavriel’s
mission was to destroy Sedom; he could have accomplished that
mission by going directly to Sedom. There was seemingly no need
for Gavriel to visit Avraham along with Michael and Rephael.

Isn’t He the One You Visited and Dined with?

Let us begin our explanation by introducing the revealing words of
our blessed sages in the Midrash (S.R. 28, 1). They teach us that as a
result of the meal the malochim ate while guests of Avraham, HKB”H
was able to refute their opposing arguments when He chose to give
the Torah to His holy nation of Yisroel. According to the Midrash
when Moshe ascended to the Almighty to receive the Torah, the
ministering angels attempted to harm him. HKB”H transformed his
facial features into those of Avraham and then rebuked the malochim:
“Aren’t you embarrassed to treat him this way? Isn't he the one you
went down to visit and whose house you dined at?”

Now, it is not so far-fetched to conjecture that this was all
part of HKB”H’s grand scheme.
to Avraham in anticipation of future events; He wished to refute
any arguments they might contrive regarding Yisroel's lack of
worthiness to receive the Torah. Yet, so as not to tip them off that
they were destined to forfeit the Torah as a result of this mission,
HKB”H sent them on the pretext of these other missions — to
notify Sarah, to heal Avraham and to overturn Sedom.

He sent these three malochim

Seen in this light, we can explain why HKB”H chose to send
the three malochim to Avraham specifically after he had fulfilled the
mitzvoh of “milah,” and why this was the opportune time to begin
preparations for giving the Torah to Yisroel. The Midrash teaches
us that only one who has been circumcised — who has fulfilled the
mitzvoh of “milah” — is able to attain the wisdom and knowledge
of the Torah (S.R. 30, 12):

127 ™ (V-Thp D'9IN) MNOT NI KTA ,DWDWwNa YN
1N X1 ,7900 DMTRS [019pNR] ©YPY Y 1N NnX Dyo ,apyd
MM 1ND ,Wpan NN T TR 1D MK OKWw mwyah 1mannd
T ,27YNaY wpan ANk MmNaw amd X N 1o, ams
J17anY X1 INNW 002 RXY

X172 711 ,09190 NN 7“2pn X712 IR YT DIAw Jupn 0 N
09w A1 YY1 09N X123Wn W2 N W 01 X712 A1 W1 DM
190X ,09PY 19 1K, 510 X1 1NN 5115 1K, NN INnn Tmy
901K OX NN TInYY 9157 1KMW AN 12 1p11 MY naw non
555 15 Awy XY ,HNXIWY OB WM 1PN ApY D 1MAT TN 2INd DY
SONWwY MY M
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Here Onkelos explains to the emperor Hadrian that he wishes
to convert to Judaism. Hadrian is surprised and professes that they
are a lowly people; he has subjected them to countless abuses
and has killed many of them. He wants to know why Onkelos is
attracted to the Jews.

Onkelos replies that even the youngest among them and the
least learned knows how the Almighty created the world; they
know what was created on each day; they know what sustains the
world; and their Torah represents the truth. In response, Hadrian
suggests that Onkelos study their Torah without undergoing
circumcision and conversion. To which Onkelos replies that even
the wisest man in Hadrian’s kingdom and even a one-hundred year
old elder is incapable of learning and comprehending their Torah
without undergoing circumcision first.

In the Merit of the Mitzvoh of Milah We Are Able to
Attain the Wisdom of Torah She’b’al Peh

Now, when Onkelos explains that only in the merit of “milah”
does one merit to attain the Torah, he was referring to Torah
she’b’al peh — that which is not explained and specified in Torah
she’b’chsav. Proof of this can be found in the Gemoroh, where we
have learned (Gittin 60b): Y"awa XYXSNXw? oy n™aa“apanioxy”
17D 79N M7 D DY 0 (1-77 Mnw) MmXw Ao Yyaw omMaT
“SNTW NN N2 IR — HKB”H only established a covenant with
Yisroel for the sake of the oral teachings. As proof, the Gemoro
cites the possuk (Shemos 34, 27): “for according to these words
have I entered a covenant with you and with Yisroel.” One might
question this source of proof seeing as the Gemoro (Nedorim 32a)
elucidates this possuk as a reference to “bris milah”: a%m a5
“AYNT 0MATA D HY D MKW, TINAW MYXNa Y 10 ipww —
based on this possuk the Gemoro establishes that the mitzvoh of
“milah” is equivalent to all the other mitzvos in the Torah.

Nevertheless, based on what we have learned, both
elucidations complement each other. We have seen that it is
impossible to attain Torah she’b’al peh without the merit of “bris
milah”; hence, the Gemoro teaches us: QY N™Ma a“apn N1 XY”
“SXW — HKB”H established a covenant with Yisroel through the
performance of “bris milah,” literally the covenant of circumcision;
“r10 Yyaw 02T Yawa KOK” — so that they would be able to attain
and comprehend Torah she’b’al peh; “iYNn 027110 Yy D nxw”
— for the possuk states that for the sake of the oral teachings --
“HXIW? NN N2 NK N1Y” — we were commanded to enter into
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the covenant by means of the mitzvoh of “milah.” A nice allusion
to this fact can be derived from the following numerical values: the
word 1“9, meaning circumcision, has the same numerical value
as the word 11“b, meaning mouth — alluding to the fact that in the
merit of the “bris milah” one eventually merits attaining the wisdom
of Torah she’b’al peh.

Thus, we have shed some light on the matter of the malochim’s
visit to Avraham Avinu. As a preparation for Yisroel to receive the
Torah, HKB”H arranged for them to visit Avraham precisely after he
had just fulfilled the mitzvoh of “milah” — which he accepted upon
himself and all of his future descendants. Only after fulfilling this
mitzvoh are Yisroel able to ascertain the secrets of Torah she’b’al
peh. Prior to accepting upon himself and his descendants the
mitzvoh of “milah,” there was no purpose in receiving the Torah;
for they would have been unable to fathom its depths.

Wherever You Go Build Me a Dwelling

I have pondered the matter of the association between the
mitzvoh of “milah” and the ability to comprehend the Torah. I
would like to suggest an explanation as to why only someone
who has been circumcised can attain the Torah. Additionally it is
necessary to clarify the significance of HKB”H’s statement to the
malochim arguing against giving the Torah to Yisroel: BnX X"
“1M" 71N2 DNYOR119EN DNTIW 11 XY 100900 pwmann -- “Aren’t
you embarrassed to treat him this way? Isn't he the one you went
down to visit and whose house you dined at?” At first glance, this
is a surprising counter-argument. Should they have to forego their
immense desire to receive the Torah merely because they dined in
Avraham'’s house?

It appears that we can resolve these issues based on a
wonderful passage found in the Midrash. This Midrash describes
the incredible love that HKB”H has for the holy Torah — to the
point that He cannot tolerate being separated from it (S.R. 33, 1):

wpr ,a5un 0nbni M TN X2, 070 N2Y aw b Swn”
n T 7Y nnw na L [9na] 1Y K anwRd 910001 1KY 1Y 9y
Nw '0Y D137 'K Yvn YX 7Y 1Y 51 X mnn wibb X
WY TAX N1V 191 ANKW 0ipn YOw 'Y Awy 0210 11 KON WK
SONIWTY 72pa 10K 70 N NN ad Y15 RW - DOYEN MTRW D
N MYVN YN 05Y MY 5197 1K M wiph, 1Nt nX 0o nn
,J191N2 MTRW Y WY TAX N2 ,07%10 DN D1pH Y53 KOX 51
LWTPR O WY MKW
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When Bnei Yisroel acquired the Torah, it was as if they acquired
HKB”H along with it. It is analogous to a king who married off his
only daughter to another king. When the second king came to take
his new bride to his land, the first king, the father, made a small
request. Wherever you take her, please make a small dwelling for
me, so that I may be near her. I cannot bear being separated from
her. HKB”H made a similar request of Yisroel. So as not to be
separated from the Torah, He asked that they build Him a house
to live in — as it is written: “they shall make Me a sanctuary.”

Now, this analogy is easily understood when referring to a
human king. For, if the king’s daughter leaves his home, he will no
longer be able to see her. HKB”H, however, is omnipresent; there
is no place devoid of His presence. So what is the meaning of the
statement: “9137 "X N w1mdY 1N nX 03 'nny” — I have
given you the Torah; I cannot bear being separated from it? Who
could possibly dare to force HKB”H to abandon the Torah — to
the point that it is necessary to build a Beit HaMikdash so that His
Presence may dwell among us?

Without HKB"H'’s
Presence assisting us, it is impossible for a meager creature of
flesh and blood to comprehend the depths of the Torah — which
is divine wisdom. Forthis reason, the Torah teaches us (Berachos
6a): “MY IOV 1N PO AWNW TAXK1DDRXW” — even if one
is sitting alone learning Torah, the Shechinoh accompanies him.
This, then, is the meaning of HKB”H’s statement: nx 0% *nny”
“S13* "X N wibb ,ana — I have given you the Torah; I
cannot bear being separated from it. For, if I leave the Torah,
you will not be able to attain the wisdom and secrets contained
within the Torah.

Let us explain the matter as follows.

Next, let us introduce a statement from our blessed sages
presented by the Menoras HaMaor: YNXIw» indraw aYn ahm”
MY YK ATANK MwAam (19-07 A1PK) MMNIWY W D ]"72?73
SMOK AR Mwaw aYmn mor MY The mitzvoh of “milah” is
so important, because only in its merit are Yisroel able to receive
the Shechinoh — the Divine Presence. We can now begin to
appreciate why only someone who has fulfilled the mitzvoh of
“milah” is able to attain the wisdom of the Torah. It is impossible
to merit the presence of the Shechinoh without first fulfilling the
mitzvoh of “milah.” Additionally, it is impossible to comprehend
the Torah without the presence of the Shechinoh. Therefore,
only someone who has fulfilled the mitzvoh of “milah” and merits
the presence of the Shechinoh is able to acquire the intricate
knowledge of the Torah.
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N“yax Is an Acronym for:
5RMIN HrDM Hxorn Sxmaa

Continuing along this exalted path, let us proceed to explain
why HKB”H chose to send to Avraham, from all the myriads of
malochim, specifically these three: Michael, Gavriel and Rephael.
These three were specifically chosen to prepare the way for Yisroel
to receive the Torah. In Torat Moshe HaShalem -- authored by
our teacher the Chasam Sofer -- he writes in the name of the
Sefer HaChaim — authored by Rabeinu Chaim, the brother of the
Maharal of Prague — that the word X312 is an acronym for the
names of the four malochim: YN~ YXb1 HX3*n Y™,

Elsewhere, Rabeinu Chaim writes in his sefer Iggeret HaTiyul:
POIWW M YOw TN ,HXMI'X XD HXITN HXMAI 1iprv X
1YNRWM ,HNM 17 ,¥1 Y0 1w 1Y 27 10K 1 K
“HNDT 1IIANMT ORI 1MDYM ,HX™M2x — this acronym indicates
that anyone who studies Gemoro is surrounded by these four
malochim to protect him from all evil. Michael stands to his right,
Gavriel to his left, Uriel in front of him and Rephael behind him.

Conceming this matter, it is worth noting the following from
Divrei Torah (1, 19): y*>1 X“X7mn p“man »pr owa wrm '7:1P73"
wr a1 7 Yy ,Ap122 a%on Yo omip X1 1mad 1 ,dwwr 3 bya
1'M%5N DYYN1 KD RW 0OXYN T Yy Db inbonb by
“N“12 M2 wRT HXM'K HXD™M HNMAA YNNI — he writes in
the name of his elder the author of the Bnei Yissaschar that it is
a worthwhile practice to study Gemoro before davening in the
morning. For this practice allows one’s prayers to ascend to the
heavens — carried by the malochim that bear the heavenly Throne
— Michael, Gavriel, Rephael and Uriel — who are represented by
the acronym X“na.

The Chasam Sofer explains why these malochim specifically
protect one who engages in Torah study. He bases his explanation
on the following Pirkei D’Rabbi Eliezer (Chapter 4):

TN ,a“apa 29Y PRAwm 90N Nawa OXRYN Sw o mind 17
MM L ONMAA UKD YW TmIw nm ORI M YW InwK
MNPOWT ONDY NN YW nwyian i ONMIN 1Mnbn nwhw
SMNWN D7 KD YY 2w XM YXNKA

Four groups of ministering angels attend and praise HKB”H:
First, Michael on His right; second, Gavriel on His left; third, Uriel in
front of Him; fourth, Rephael behind Him; HKB”H’s Divine Presence
rests in the middle; and He sits atop His lofty Throne.

Shvilei Pinches

This is the basis for the formula of the “Krias Shema” recited
at bedtime: ,5X™M21 "OxpWwM 5K WM SXIW PHX 1 Dwa”
“ON NPOW MWNT HYI,HNDT MIAND,HNXMIN DY — in the name of
Hashem, the G-d of Yisroel, may Michael be at my right, Gavriel at
my left, Uriel in front of me, Rephael behind me, and above my head
the Presence of G-d. Due to the presence of HKB”H’s Shechinoh
above one’s head, he merits protection from these four malochim
that attend the Shechinoh on all sides. Likewise, one who engages
in Torah study merits the protection of these four malochim.

We can expand on this idea based on the Gemoro’s teaching
that (Berachos 6:1): [»OW aMN2 poIVI AWPW TAN 19DRW”
‘“my -- even if one is sitting alone learning Torah, the Shechinoh
accompanies him. As we know, the essence of Torah study is
engaging in the study of Torah she’b’al peh — which requires
diligent labor. Hence, one who studies Gemoro, the essence of
Torah she’b’al peh, is accompanied by the Shechinoh. As a result,
the four malochim that escort the Shechinoh — represented by the
acronym HSX™MI'X YD YN HX™M2') - K1 — protect one who
engages in the study of Gemoro so that he may succeed in his
endeavors.

We can now posit that this is why HKB”H came to visit Avraham
after he performed the mitzvoh of “milah” — meriting Avraham
the presence of the Shechinoh. Since HKB”H came to visit him,
the malochim who always escort the Shechinoh came along with
Him: Michael, Gavriel and Rephael. Their presence constituted
a symbolic gesture — a “poel dimyon” — to make Torah she’b’al
peh accessible to him. For one who engages in its study merits the
protection of the four malochim signified by the acronym - X“12
HR™MI'N HXD™M YR M HNMa‘.

The Name n“r1maN Shares
the Same Numerical Value as H5“xXMx

The obvious question, of course, is why did HKB"H only
bring three malochim with him — represented by the acronym
5ND™ X2 HX™M2 - 1*na2 Why didn't he also bring Uriel along
— represented by the letter “aleph” of X“12 To answer this
question, I searched our sacred texts and did not relent until I was
satisfied and rewarded formy efforts. Botha student of the Arizal’s,
the Sifsei Kohen (Vayeiroh), and the Imrei Noam (Vayeiroh) write
that Avraham himself filled the place of the malach Uriel. In fact,
the names Avraham (B“112X) and Uriel (9“X™ 1K) share the same
numerical value (248). Thus, it turns out that Avraham provided the
letter “aleph” of the acronym X“12x in Uriel’s stead.
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Notwithstanding, we must endeavor to explain what prompted
HKB”H to substitute Avraham for Uriel rather than bring the malach
Uriel along with the other three. Furthermore, what similarity and
connection exists between Avraham and Uriel other than the fact
that their names share the same numerical value?

To resolve these issues, let us point out a significant difference
between the malach Uriel and the other three malochim. While the
other three malochim — Michael, Gavriel and Rephael — surround
the Shechinoh on each side — Michael on the right, Gavriel on
the left and Rephael behind — the Malach Uriel walks in front of
HKB”"H. As we saw in the Pirkei D’Rabbi Eliezer: nwibw mnn”
“ON™MIN 1mDYNn — the third camp proceeds before Him, that of
Uriel. We need to explain why the malach Uriel, specifically, merited
going before HKB”H. Additionally, is it proper protocol for a servant
escorting HKB”H, the King of the Universe, to go in front of Him?

The Malach Uriel Is the
Delegate of the Torah

With the utmost reverence and love, I have been inspired to
propose an explanation for this matter based on an astonishing
passage in the Tikunei Zohar (Tikun 70, 127b). This passage is the
source for the Sifsei Kohen's and the Imrei Noam’s statements
that D“mmaN and Y“XK™MIX possess the same numerical value.
Here, however, we find an additional explanation regarding the
connection between them. We learn that the malach Uriel is the
Delegate of the Torah, in charge of the secrets of the Torah. As
such, 9“N™MIX also possesses the same numerical value as YN
— alluding to the fact that he is in charge of Y8-"11 — HKB”H'’s
secrets concealed in the Torah. Avraham is also associated with
this aspect of the Torah. For, his attribute is “chesed” — kindness
— associated with the right side. This alludes to the Torah which
was given from the right side, as it is written (Devorim 33, 2):
“mY NT WX 1mMMm” — from His right hand He presented the fiery
Torah to them.

\We can now appreciate why, of the four groups of malochim that
surround the Shechinoh, the malach Uriel, specifically, goes before
HKB”H. For, we have learned that he is in charge of the mysteries
of the Torah. It is well-known how much HKB”H adores and values
the Torah and those that study the Torah. Therefore, HKB”H honors
Uriel by letting him go in front of Him, so to speak; while the other
malochim accompany Him at His sides or behind Him.

Shvilei Pinches

Avraham Was Appointed Delegate
of the Torah in Place of Uriel

Having established the nature and position of Uriel, we must
now address the issue of why HKB”H chose Avraham to fill in
for the malach Uriel. As we have learned, due to the mitzvoh of
“milah,” Avraham and his descendants merited to receive the
Torah. Hence, HKB”H arranged for him to substitute for Uriel, the
Delegate of the Torah. This substitution conveyed the message
that in this world, Avraham is the Delegate of the Torah; for
Avraham and his descendants merited to be in charge of the Torah
and its secrets for the rest of time.

This coincides very nicely with the text in this week’s parsha:
“p1 DIND YANT AND AW KIT XIMMHN MONA 1 POK KT —
Hashem appeared to him in the plains of Mamre while he was
sitting at the entrance of the tent in the heat of the day. Rashi
comments on this possuk: ,7“apa1Y MK, TMY5 wpa 220 aw”
1M T NTYA XY AR TRYY '1’32'7 170 NN, TINYN DN AW
“OX NTYA 2¥) O'PYN (X-2D 0'91N) MR ,1awr — the word for
“he was sitting,” aw?, is spelled here without the letter “vav.” This
suggests that he wished to stand out of respect for the Shechinoh,
but was instructed to remain seated. This was intended to signify
that in the future, Avraham’s children would sit and judge, while
HKB”H, as it were, would stand; as the possuk states, “G-d stands
in the divine assembly.”

We see that HKB”H authorized Avraham and his offspring to
judge and teach the entire body of laws and precepts contained in
the Torah she’b’al peh. Due to the importance of this role, HKB”H
stands over the assembly of judges while they sit and clarify the
laws of the Torah.

Inthis light, we can begin to comprehend Avraham’s statement
to HKB”H (18, 3): Mayn X1 YN 77°V21 10 NNXYN X) ONX TR 1K
“972Y Yyn — and he said, “My lords, if it please you that I find
favor in your eyes, please pass not from before your servant.”
According to Rashi, Avraham requested HKB”H to wait while he
welcomed his guests. From where did Avraham learn that it was
permissible for him to ask HKB”H to wait for him?

Let us propose an answer based on what we have discussed
Upon seeing that HKB”H only brought three malochim
to visit him from the four groups that attend the Shechinoh, he

above.

realized that he was chosen to fill the role of Uriel. Out of respect
for Uriel's Torah, HKB”H allows Uriel to go ahead of Him. In like

Parshes Vayeroh 5773 | 5



fashion, Avraham requested permission to go before HKB”H in
order to welcome the guests while HKB”H waited for him.

This also enlightens us with regard to the timing of HKB”H’s
visit. He came to visit Avraham after he had performed the mitzvoh
of “milah,” and brought with him the usual escort of malochim —
with one significant exception. Avraham was chosen to replace
Uriel. Seeing as he now merited to attain the wisdom of Torah
she’b’al peh — as a result of his “bris milah” — HKB”H wished
to make a symbolic gesture, a “poel dimyon.” Including Avraham
among the four malochim symbolized by the acronym - X“nx
SN DXD™M YN HX™M219, HKB”H conveyed the message that
whenever a Jew engages in the study of Gemoro, he merits the
protection of these four malochim.

“Walk before Me and Be Perfect”

Now, let us point out something amazing! Based on what we
have learned, we can begin to understand why HKB”H added the
letter “hei” to the name Avram precisely after he was circumcised.
The possuk states (Bereishis 17, 4): aXY nN»mM INKX N2 11 X"
“OmaN W 7'M 012X NW NN 7Y Xp? X591 ,0m i — “As
for Me, this is My covenant with you: You shall be a father of a
multitude of nations; your name shall no longer be called Avram,
but your name shall be Avraham...” \We have already explained
that it is impossible to merit significant Torah achievement until a
person has fulfilled the mitzvoh of “milah.”

Consequently, before fulfilling the mitzvoh of “milah,” Avraham
was unable to substitute for Uriel — who functioned as Raziel, the
Delegate of the Torah. After performing the mitzvoh of “milah,”
however, HKB”H saw fit to add the letter “hei” to his name. This act
signified that he merited a spiritual elevation to the name Avraham
-- 0"mMaN — which possesses the same numerical equivalent as
the names Uriel and Raziel respectively -- 9"X11,5"K™IX . For, in
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the merit of his “milah,” he was now worthy to substitute for Uriel,
the Delegate of the Torah, in charge of the secrets of the Torah.

In this manner, we can explain quite nicely HKB”H’s directive
to Avraham, when He commanded him to perform the mitzvoh of
“milah” (Bereishis 17, 1): “@™an 1M 1Y 75n0" — walk before
Me and be perfect. Here HKB”H alluded to Avraham that as a result
of the mitzvoh of “milah,” he would merit Torah achievement and
the addition of the letter “hei” to his name. Thus, he would become
Avraham possessing the numerical equivalent of Uriel. As such, he
would ascend spiritually to function as the Delegate of the Torah
and, in this capacity, would merit to walk “in front” of HKB”H -- just
as the malach Uriel walks in front of HKB”H.

Seen in this light, we can also better understand HKB”H'’s
remark to the malochim that wished to criticize Yisroel and prevent
HKB”H from giving them the Torah: X% 13121 Pw»ann onx 'x”
“IM" 7IN2 DNYON11YXX ONTIW T — “Aren’t you embarrassed
to treat him this way? Isn't he the one you went down to visit and
whose house you dined at?” In other words, this was HKB”H’s
rebuke to the three malochim — Michael, Gavriel and Rephael —
that accompanied HKB”H when He visited Avraham and, at that
time, dined in Avraham’s dwelling.

Now, at that very encounter, it was revealed to the malochim
that Avraham’s status was actually greater than theirs. For, they
only escort HKB”H at His sides or behind Him; Michael stands to
His right, Gavriel to His left and Rephael behind Him. In contrast,
Avraham, substituting for Uriel, the Delegate of the Torah, walked
in front of HKB"H. Seecing this made them realize that as a
consequence of his “milah,” Avraham already merited to receive
the Torah — both for himself and his future descendants. Hence,
the malochim were no longer in a position to argue against giving
the Torah to Avraham'’s offspring.
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